《Morgan’s Exposition on the Whole Bible – Hebrews》(Campbell Morgan)
Commentator

Morgan was born on a farm in Tetbury, England, the son of Welshman George Morgan, a strict Plymouth Brethren who resigned and became a Baptist minister, and Elizabeth Fawn Brittan. He was very sickly as a child, could not attend school, and so was tutored.[1] When Campbell was 10 years old, D. L. Moody came to England for the first time, and the effect of his ministry, combined with the dedication of his parents, made such an impression on young Morgan that at the age of 13 he preached his first sermon. Two years later he was preaching regularly in country chapels during his Sundays and holidays.

In 1883 he was teaching in Birmingham, but in 1886, at the age of 23, he left the teaching profession and devoted himself to preaching and Bible exposition. He was ordained to the Congregational ministry in 1890. He had no formal training for the ministry, but his devotion to studying of the Bible made him one of the leading Bible teachers in his day. His reputation as preacher and Bible expositor grew throughout Britain and spread to the United States.

In 1896 D. L. Moody invited him to lecture to the students at the Moody Bible Institute. This was the first of his 54 crossings of the Atlantic to preach and teach. After the death of Moody in 1899 Morgan assumed the position of director of the Northfield Bible Conference. He was ordained by the Congregationalists in London, and given a Doctor of Divinity degree by the Chicago Theological Seminary in 1902.[1] After five successful years in this capacity, he returned to England in 1904 and became pastor of Westminster Chapel in London. During two years of this ministry he was President of Cheshunt College in Cambridge.[2] His preaching and weekly Friday night Bible classes were attended by thousands. In 1910 Morgan contributed an essay entitled The Purposes of the Incarnation to the first volume of The Fundamentals, 90 essays which are widely considered to be the foundation of the modern Fundamentalist movement. Leaving Westminster Chapel in 1919, he once again returned to the United States, where he conducted an itinerant preaching/teaching ministry for 14 years. Finally, in 1933, he returned to England, where he again became pastor of Westminster Chapel and remained there until his retirement in 1943. He was instrumental in bringing Martyn Lloyd-Jones to Westminster in 1939 to share the pulpit and become his successor. Morgan was a friend of F. B. Meyer, Charles Spurgeon, and many other great preachers of his day.[1]
Morgan died on 16 May 1945, at the age of 81.

01 Chapter 1 

Verses 1-14

The first words of this epistle plunge to the heart of the subject. Two truths are revealed: the first, God; the second, that God has revealed Himself. Two periods of revelation are referred to, that "of old time," and that "at the end of these days." These periods are contrasted. The first was characterized by diversity. The new is characterized by unity. The whole argument is to show the superiority of the speech that has come through the Son.

His glories are set forth in a sevenfold description. He is "Heir of all things," Creator of the ages, Effulgence of the glory of God, "the very Image of His Substance," the Upholder of all things, the Purifier of sins, joint Ruler with "the Majesty on high."

His superiority to all that had preceded Him is first shown with reference to angels. The argument occupies this and most of the next chapter. The subject is introduced by seven quotations from the Old Testament in which His relationship to God as Son, His superiority in the matter of the divine service, and His sharing of the divine throne, are set forth. The majority of the quotations are from the Psalms.

02 Chapter 2 
Verses 1-18

Here we have the first of a series of warnings uttered in connection with the arguments. If the ministrations of angels had been of so steadfast a character, how much more the speech of the Son. The danger against which this section utters its warning is drifting away from this final speech. The inevitable answer to the question, "How shall we escape?" is that seeing that the Son has made the way of deliverance for those who have broken the law administered by angels, there is no hope of escape for those who refuse to hear and obey Him.

Continuing the argument concerning the superiority of the Son to the angels, the writer declares that for a period the Son had been made lower than the angels. Through this humiliation, and the victory wrought therein, He passed back to the place of sovereignty, into which He brings man, to whose level He had passed in becoming lower than the angels. Thus He is seen occupying the position of authority as the result of that descent wherein He took human form. Three quotations are given which prove His identification with men, even to the point of calling them brethren. Thus He has taken His seat at the right hand of the Majesty on high, resuming His original position of supremacy, with the added right accruing from His humiliation and victory. He had passed angels in His great descent. He had passed them again in His glorious ascent. Thus the superiority of the Son to the angels is supremely established.

03 Chapter 3 
Verses 1-19

The argument now passed to the second claim of superiority, that over all human leaders. He is first seen as superior to Moses and Joshua. He is "the Apostle" completely fulfilling the function represented by the work of these two; He is also 'High Priest," thus realizing everything suggested in the position of Aaron.

The position of Moses was that of a servant in the house of God. His faithfulness was shown in that he made all things according to the pattern. The spiritual house of God consists of the "holy brethren" and the “partakers" of the divine calling, and over them Christ is the Head.

Then follows a second solemn exhortation and warning. The readers are reminded by another quotation from their Scriptures of what had happened in the wilderness. The heart was hardened by unbelief, and therefore they were shut out from rest. In view of this example these readers are warned against the peril of being "hardened by the deceitfulness of sin."

The argument of warning returned to the first illustration, and shows how many who came out of Egypt never entered the promised land. This was because they had sinned. The sin is described as disobedience, the disobedience of unbelief. If, then, because of unbelief in the servant Moses, men were excluded from rest, how much more will that be so in the case of those who are disobedient to the Son.

04 Chapter 4 
Verses 1-16

The picture of the whole generation who perished in the wilderness is brought to mind, and the question is, What did they lack, and why did they perish? They did not lack the message of "good tidings." It was preached to them. They did not fail to hear the message. The reason was that "the word of hearing did not profit them, because it was not united by faith with them that heard." Where faith is lacking, the provisions of God are unavailing.

Nevertheless, the purpose of God abides, and seeing that some have failed, the offer is repeated, this time by the superior speech of the Son. Therefore the urgent appeal in the first verse.

Closely in connection, the writer deals with the superiority of the Son over Joshua. He completed that in human leadership in which Moses failed. He led the people in. Nevertheless they did not enter into rest.

The declaration unquestionably concerns the Son. "He that is entered into His rest hath Himself also rested from His works, as God did from His."

The writer then turned to the question of the superiority of Christ as Priest. Christ is revealed as One who has passed through the heavens, and now is seated at the right hand of the Majesty on high. On the basis of that believers are urged to hold fast their confession. The Son, as Priest, is "touched with the feeling of our infirmities." The second appeal, therefore, is, "Let us draw near with boldness." The boldness referred to is confidence in the understanding and tenderness and ability of the enthroned Priest.

05 Chapter 5 

Verses 1-14

The writer proceeded with the same argument as he instituted a contrast. The two essential qualifications of a priest are capacity for sympathy, and the vocation of God. These are perfectly fulfilled in Christ, who is appointed by God to Priesthood after the order of Melchisedek. His sympathy is demonstrated by the declarations concerning Him that through "prayers," "supplications," "strong crying," "tears," He entered into all human experiences, and learned obedience through the things which He suffered. It should be noted that this does not mean that He learned to be obedient, but that He entered into the experience of obedience. Through this process He became "the Author of eternal salvation."

Having thus introduced the great subject, the writer declared his sense of the difficulty he experienced in dealing with it, because his readers were dull of hearing, having to be taught when they should be teaching, having to be fed with milk when they should be receiving solid food.

06 Chapter 6 

Verses 1-20

This chapter consists of the third appeal and warning. The appeal is that they should leave the first principles and press on to perfection. The things referred to were Jewish, and all have spiritual fulfilment in Christ. Then there occurs the solemn and indeed an awe-inspiring warning.

Much controversy has waged around these verses. There can be no doubt that those described are such as have been brought into living relationship with Christ. Of no unregenerate persons can it be said that they were "enlightened," "tasted of the heavenly gift," "tasted the good word of God, and the powers of the age to come." No person can be a partaker of the Holy Spirit save through faith in Jesus Christ, and all such are born again, and are members of Christ.

The peril described is not stumbling, but falling away, that is, final and positive apostasy. The danger is deliberate, ultimate rejection of Christ.

The supreme illustration of the persistence of faith in the Old Testament is Abraham's. His encouragement was God's oath. Ours is that selfsame oath, ratified in the Person of the High Priest who has entered into .the Holy Place as our Representative.

07 Chapter 7 

Verses 1-28

The writer now takes up again the subject of the Priesthood of Jesus after the order of Melchisedek. Melchisedek is called "Priest of the Most High." His name means king of righteousness. He is called "King of Peace." The one instance of the exercise of his priesthood in the Old Testament reveals him administering sustenance. imparting blessing, and instituting communion. The similarity between him and his priesthood and Christ and His priesthood is so remarkable that it does appear as though the appearance of Melchisedek to Abraham was one of the Christophanies of the Old Testament.

The writer then turned to the subject of the superiority of Christ to the priesthood of Levi. That priesthood had failed to perfect anything. The right of the Priesthood of the Son was vested with His own Personality. He had an endless life, and this implies the absolute perfection of His nature, and, consequently, the continuity of His Person. The superiority of the Priesthood of the Son consists in that through Him a better hope was given to men through which they might draw nigh unto God, and so ultimately realize perfection.

The contrast is made vivid in two particulars. First as to the oath of appointment; and, second, as to the perpetuity of the office. Beyond the Son there is no necessity for any priest, for that God has appointed Him by oath forever. He is therefore "able to save to the uttermost," because "He ever liveth to make intercession."

08 Chapter 8 

Verses 1-13

Having established the fact of the superiority of Christ, the argument now proceeds to deal with the superiority of the relationships consequent thereupon. The central verity is set forth in the words, "We have such a High Priest." Because this is so, His ministry must be superior in all its details. It is so in the place of its exercise. In position and localization He is not on earth. He rules over the whole spiritual House, ''which House are we," in which God dwells, and in which He is the perfect and prevailing Priest.

The result of this more excellent ministry and place of ministry is a better covenant. In a quotation from Jeremiah the writer claims that in and through Christ the new order which prophets saw and foretold is realized.

The superiority of the covenant is threefold. First, it is written on the heart, and so is internal rather than external. Second, it is inclusive, for its far-reaching scope men will not need to teach each other concerning God. Finally, it is based on that incalculable blessings of the forgiveness of sins, the putting away of those things which so long had stood between man and God. The writer ends by saying that the old "is nigh unto vanishing away" because of the coming of the new.

09 Chapter 9 

Verses 1-28

Because of the better priesthood and the better covenant a better worship is established. First, the sanctuary is described. Christ is set forth as the One who has entered into a greater Tabernacle through a greater service. His entry into the Holy Place is "once ' for all," because He has for ever dealt with sin.

The superiority of the sacrifice is emphasized, for it is able to "cleanse the conscience from dead works to serve the living God." The words used here to describe the central mystery of redemption are arresting. Christ is seen suggestively as Priest and Sacrifice. He offered Himself: "through the eternal Spirit."

On the basis of this great sacrifice the new Priest had entered into the Holy Place. A testament or a covenant always becomes operative through death. Moses had initiated the service of the tabernacle of old by the shedding of blood. So Christ, "once at the end of the ages," having "put away sin by the sacrifice of Himself," initiated a new covenant of life through the gateway of death.

The pre-eminent thought in this section is that now in the priesthood of Christ a place of worship, unlocalized and unlimited, is provided. Wherever is found the soul who will come to God through Him, there He is as Priest, with the value of His own sacrifice, providing redemption and acceptance; and, moreover, having exhausted judgment in the process of His death, He hides from coming judgment all who trust in Him, changing the dread of that awful assize into the glorious hope of His own second appearing.

10 Chapter 10 

Verses 1-39

The writer now deals with the subject of the better worship. In this connection he again quotes from the prophecy of Jeremiah in order to emphasize the prediction of the new covenant concerning the forgiveness of sins. Through this offering and sacrifice of Christ, the worshipers are brought into a relationship with God in which there is no more consciousness of sin, but, instead, a delight to do God's will, and so is fulfilled the second part of Jeremiah's prediction.,

The provision made in Christ lays a new responsibility on those who understand it. The veil has been rent, and a way has been made into the Holiest of all. Those who enter through this rent veil may do so boldly. That responsibility is described as threefold, "Let us draw near," "Let us hold fast," "Let us consider one another."

A solemn warning dealing with the sin of possible apostasy follows. Those guilty of such sin have "trodden under foot the Son of God . . . counted the blood . . . an unholy thing . . . done despite unto the spirit of grace." If this great way of salvation, this mightiest sacrifice of all is refused, no other sacrifice remains. The work of Jesus is God's uttermost possible for the salvation of man. If this be rejected, by such rejection man deliberately chooses for himself the only possible alternative, which is the vengeance of God. Concerning that the writer says, "It is a fearful thing to fall into the hands of the living God."

The warning ends with words full of hope. They had endured, taking joyfully the spoiling of their possessions, and are urged not to cast away their boldness. Faith was the abiding condition of the old economy, and so it is also of the new.

11 Chapter 11 

Verses 1-40

Then follows a series of illustrations of the power of faith taken from the history of the Hebrew people. The first is that by faith men know that the ages have been fashioned by the Word of God.

After this comes the rapid survey of the triumphs of faith. Abel worshiped on the basis of sacrifice. Enoch walked in days of general defection. Noah worked as against all outward appearance. Abraham obeyed the divine call, obtained a son contrary to the course of Nature, and offered him at the apparent risk of bitterest disappointment Isaac predicted the line of divine activity. Jacob blessed the sons of Joseph. Joseph provided for moving his bones to the land of his fathers. Moses was preserved as a child by his parents, made choice as a man, and established the nation. The nation itself made its exit from Egypt, and, finally, found its way into Canaan. Then comes the story of a woman outside the covenant who, acting on the principle of faith, was included in the record of its triumphs.

Then comes a list of names, every one of which has its own story of triumph through faith; and, immediately succeeding, a list of deeds and victories accomplished in the same power. The pathway of faith had been a pathway of suffering, and those who have thus endured are described as being such "of whom the world was not worthy."

The fruitfulness of faith in all these instances is yet more clearly revealed in that none of them received the promise. Faith was strong enough to enable them to endure even to the end, postponing the final realization until the purposes of God should be wrought out in the history of men.

12 Chapter 12 

Verses 1-29
After this rapid survey of the past, the writer makes his great appeal. It is that we "consider Him" who is "the Author and Perfecter of faith."

The final appeals of the Epistle fall into four sections. In the first two the causes of weakening faith are recognized (verses Hebrews 12:4-17). In the third we have an epitomized statement of the arguments of encouragement (verses Hebrews 12:18-24), and, finally, we have the last appeal and warning (verses Hebrews 12:25-29).

Dealing with their suffering, the writer rather reminded them that they had not yet "resisted unto blood." Glancing at the passage we notice these words, "chastening," "chasteneth," "chastening," "chasteneth," "chastening," "chasten," "chastened," "chastening." The repetition of the word is the insistence on the recognition of a principle. It suggests discipline which is a method of fatherhood, and, though a process of pain, a means to a glorious end. Another cause of failure may be disputes or differences, hence the injunction to "follow after peace . . . and . . . sanctification." Maintenance of peace always depends on the realization of sanctification in experience.

The writer graphically states the contrast between the old and the new economy in order to strengthen faith that may be wavering. The old was filled with majesty, as the descriptive phrases prove; but those who believe in Christ are not come to these things, but rather to Mount Zion, and the realm of spiritual realization.

The ultimate exhortation of the epistle then occurs. The Epistle opened with a declaration that God had spoken, and now the writer says, "See that ye refuse not Him that speaketh."

13 Chapter 13 

Verses 1-25

The last chapter contains a series of general exhortations. It is evident that the letter was sent to those whose faith was being challenged and weakened, and whose love, therefore, was cooling. These are enjoined to love in its simple fact, then in its manifestation toward the stranger, and, finally, in tenderness to those who are in bonds. Paul enjoined them to purity and contentment.

Having dealt with matters of their inner life, he showed their true relationship toward teachers, truth, worship, service, and the overseers of the flock. Jesus Christ, concerning whom the whole epistle has been written, is declared to be unchanging. Therefore they, too, are not to be carried away by strange teaching.

The final words of the letter constitute a great prayer combined with personal messages. Paul's prayer for them is that they may be made perfect to do the will of God. The ground of confidence in this prayer is made clear by the statements surrounding the petition itself. It is prayer to the God of peace, who, through Jesus Christ, is "working in us that which is well-pleasing in His sight." Everything closes with the inclusive benediction, "Grace be with you all."

